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FOR NURSERY SCHOOL: “Rabbi Kugel’s 
Shavuot” -Rabbi Eitan Cooper 
 

This is Rabbi Kugel. He loves being Jewish!  
 

 

 
 
 
 
 
 
 
 
 
Rabbi Kugel loves to put on his tallit and tefilin and to 
daven (pray)! 
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Rabbi Kugel also loves 
spending time with his 
friends on the chagim 
(Jewish holidays) 

 

 
 
 
 

 
 
 
Especially when they get to have 
fun and eat hot dogs together!  

 
 

 
 
 

But sometimes, when he is busy 
preparing for the chagim 
(holidays), Rabbi Kugel is a bit 
forgetful. What did he forget 
this time? 
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Since it is the Jewish month of Sivan, and it has been 
seven weeks since Pesach, Rabbi Kugel is very, very 
excited to celebrate Shavuot!! But he cannot remember 
what special things he needs to celebrate. Can you help 
him?? 
 
Maybe Shavuot is 
the holiday when 
Rabbi Kugel should 
light the menorah 
and spin the 
dreidel? 

 
Or maybe it’s the holiday when he should wave the lulav 
and smell his etrog?  

 

 
 
If it’s not time for the menorah or 
the lulav, then Rabbi Kugel is 
sure that shavut is the time for 
him to eat matzah! Right?  
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Wait a minute …  if Shavuot is not about the menorah, 
the lulav and etrog, or matzah, then what is it about? 
 

The TORAH!! 
 
Rabbi Kugel loves to learn the Torah and celebrate the 
Torah on Shavuot! It is Zman Matan Torateinu (the time 
of receiving the Torah)! Shavuot is so much fun! 
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FOR K-2nd Grade: “Har Sinai - The Lesson of not 
bragging” - Rabbi Nissan Antine 

 

 
This text study discusses why Har Sinai (Mount Sinai) was chosen to be the Mountain on 
which the torah was given. 
 
Source - Bereishit Rabbah 99:1 

 ְּבָׁשָעה ֶׁשָּבא ַהָּקדֹוׁש ָּברּוְך הּוא ִלֵּתן ּתֹוָרה ְּבִסיַני ָהיּו ֶהָהִרים ָרִצים ּוִמַּדְּיִנים ֵאּלּו ִעם ֵאּלּו, ֶזה אֹוֵמר ָעַלי
  ַהּתֹוָרה ִנֶּתֶנת וְֶזה אֹוֵמר ָעַלי ַהּתֹוָרה ִנֶּתֶנת,

At the moment when the Holy One came to give the Torah on Sinai the mountains came 
running and arguing with each other. This one said ‘the Torah will be given on me!’ and 
this one said ‘the Torah will be given on me!’.. 
 
According to the Midrash (or at least the way it has been quoted throughout the 
generations!) each mountain claimed that it deserved the Torah to be given on it. This 
mountain claimed, “I am the tallest”. Another said, “I am the prettiest.” A third said, “I am 
the strongest.”  But Hashem said that the Torah would be given on Har Sinai because 
even though it was the smallest but it was also the most humble. 
 
Questions for discussion with your children: 
 

1.) Why does this story tell us about whether or not we are supposed to brag? 
2.) Come up with examples of bragging behavior? 
3.) Do people like us when we brag? Why or why not? 
4.) Why would bragging make it harder for us to study Torah? 
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FOR 3rd-5th Grade: “Is Sinai the Best Shavuot?” 
–Rabbi Shmuel Herzfeld 
 
Sinai is not only the name of the mountain where we received the Torah. 
It is also the name of Rav Yosef.  Rav Yosef was one of the greatest rabbis 
of the Talmud.  He was called Sinai because he had a great memory and 
knew many Torah texts by heart. 
 
The story below revolves around a debate in the yeshiva as to who should 
be appointed as the next Rosh Yeshiva. 

● Should the yeshiva choose Rav Yosef because he knew the most 
sources?  

● Or should the yeshiva choose Rabbah because he was so smart and 
could analyze the sources brilliantly? 

● Who would you vote for? 
● Would it matter if you were choosing today or nearly two thousand 

years ago in the time of the Talmud? 
 

 ברכות ס״ד א

 ִמְּדַרָּבה ְוַרב יֹוֵסף. ְּדַרב יֹוֵסף ִסיַני ְוַרָּבה עֹוֵקר ָהִרים, ִאְצְטִריָכא ְלהּו ַׁשְעָּתא. ְׁשַלחּו ְלָהָתם:
 ִסיַני ְועֹוֵקר ָהִרים, ֵאיֶזה ֵמֶהם קֹוֵדם? ְׁשַלחּו ְלהּו: ִסיַני קֹוֵדם, ֶׁשַהּכֹל ְצִריִכין ְלָמֵרי ִחַּטָּיא. ַאף
 ַעל ִּפי ֵכן לֹא ִקֵּבל ָעָליו ַרב יֹוֵסף, ְּדָאְמִרי ֵליּה ַּכְלָּדֵאי: ָמְלַכְּת ַּתְרֵּתין ְׁשִנין. ְמַלְך ַרָּבה ֶעְׂשִרין

 ְוַתְרֵּתין ְׁשִנין, ְמַלְך ַרב יֹוֵסף ַּתְרֵּתין ְׁשִנין ּוַפְלָגא.
 
Berakhot 64a 

[The rabbis of the Talmud were deciding who should be the next head of the 
Yeshiva.  They had a choice between two great scholars:] Rabba and Rav 
Yosef, as Rav Yosef was Sinai, extremely erudite, and Rabba was "oker 
harim", one who uproots mountains, extremely sharp. The moment arrived 
when they were needed; one of them was to be chosen as head of the 
yeshiva. They sent the following question there, to the Sages of Eretz 
Yisrael: Which takes precedence, Sinai or one who uproots mountains? 
They sent to them in response: Sinai takes precedence, for everyone 
needs the owner of the wheat, one who is expert in the sources. 
Nevertheless, Rav Yosef did not accept the appointment, as the Chaldean 
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astrologers told him: You will preside as head of the yeshiva for two years. 
Rabba presided as head of the yeshiva for twenty-two years. After he died, 
Rav Yosef presided for two and a half years.  
 
 

● Why did the yeshiva choose Rav Yosef? 
● Do you agree with their logic? 
● Does Rav Yosef's decision to delay his appointment show that he was 

the right choice or the wrong choice? 
 
Ironically, not only did Rav Yosef have to wait 22 years to become Rosh 
Yeshiva, he also forgot his Torah.  The below story tells us that Rav Yosef 
got sick and his student Abaye, needed to remind Rav Yosef what he had 
once known. 

 
 נדרים מ״א א

 אמר רב יוסף לומר דמשכח למודו רב יוסף חלש איעקר ליה למודיה אהדריה אביי קמיה
 היינו דבכל דוכתא אמרינן אמר רב יוסף לא שמיע לי הדא שמעתא אמר ליה אביי את

  אמריתה ניהלן
Nedarim 41a 

Rav Yosef said: That is to say that the sick person forgets his studies, as 
everything that is organized is overturned. The Gemara relates: Rav Yosef 
himself fell ill and his studies were forgotten. Abaye restored his studies 
by reviewing what he had learned from Rav Yosef before him. This is the 
background for that which we say everywhere throughout the Talmud, that 
Rav Yosef said: I did not learn this halakha, and Abaye said to him in 
response: You said this to us and it was from this baraita that you said it 
to us.  
 
This story is both sad and beautiful at the same time. 
It is sad because Rav Yosef lost his memory, which was the reason he had 
been given the nickname, Sinai. It is beautiful because his student lovingly 
helped him remember the texts. 

● Do you think Rav Yosef should still be called by the name, Sinai, even 
after he lost his memory? 

● Knowing now that Rav Yosef would eventually lose his memory, does it 
change your opinion on who should have been selected to lead the 
yeshiva? 
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● Memory and intelligence are just two of the many requirements 
necessary to become a great Torah scholar.  What do you think is the 
most important quality necessary to acquire knowledge of Torah? 

● The Mishnah below lists 48!   Which ones do you want to work on this 
Shavuot? 
 

 
 משנה אבות ו׳:ו׳

 (ו) ְּגדֹוָלה תֹוָרה יֹוֵתר ִמן ַהְּכֻהָּנה ּוִמן ַהַּמְלכּות, ֶׁשַהַּמְלכּות ִנְקֵנית ִּבְׁשלִֹׁשים ַמֲעלֹות, ְוַהְּכֻהָּנה
 ְּבֶעְׂשִרים ְוַאְרַּבע, ְוַהּתֹוָרה ִנְקֵנית ְּבַאְרָּבִעים ּוְׁשמָֹנה ְדָבִרים. ְוֵאלּו ֵהן, ְּבַתְלמּוד, ִּבְׁשִמיַעת
 ָהאֶֹזן, ַּבֲעִריַכת ְׂשָפַתִים, ְּבִביַנת ַהֵּלב, ְּבִׂשְכלּות ַהֵּלב, ְּבֵאיָמה, ְּבִיְרָאה, ַּבֲעָנָוה, ְּבִׂשְמָחה,

 ְּבָטֳהָרה, ְּבִׁשּמּוׁש ֲחָכִמים, ְּבִדְקּדּוק ֲחֵבִרים, ּוְבִפְלּפּול ַהַּתְלִמיִדים, ְּבִיּׁשּוב, ַּבִּמְקָרא, ַּבִּמְׁשָנה,
 ְּבִמעּוט ְסחֹוָרה, ְּבִמעּוט ֶּדֶרְך ֶאֶרץ, ְּבִמעּוט ַּתֲענּוג, ְּבִמעּוט ֵׁשיָנה, ְּבִמעּוט ִׂשיָחה, ְּבִמעּוט

 ְׂשחֹוק, ְּבֶאֶרְך ַאַּפִים, ְּבֵלב טֹוב, ֶּבֱאמּוַנת ֲחָכִמים, ּוְבַקָּבַלת ַהִּיּסּוִרין, ַהַּמִּכיר ֶאת ְמקֹומֹו,
 ְוַהָּׂשֵמַח ְּבֶחְלקֹו, ְוָהעֹוֶׂשה ְסיָג ִלְדָבָריו, ְוֵאינֹו ַמֲחִזיק טֹוָבה ְלַעְצמֹו, ָאהּוב, אֹוֵהב ֶאת ַהָּמקֹום,
 אֹוֵהב ֶאת ַהְּבִרּיֹות, אֹוֵהב ֶאת ַהְּצָדקֹות, אֹוֵהב ֶאת ַהֵּמיָׁשִרים, אֹוֵהב ֶאת ַהּתֹוָכחֹות, ִמְתַרֵחק
 ִמן ַהָּכבֹוד, ְולֹא ֵמִגיס ִלּבֹו ְבַתְלמּודֹו, ְוֵאינֹו ָׂשֵמַח ְּבהֹוָרָאה, נֹוֵׂשא ְבעֹל ִעם ֲחֵברֹו, ַמְכִריעֹו ְלַכף
 ְזכּות, ַמֲעִמידֹו ַעל ָהֱאֶמת, ּוַמֲעִמידֹו ַעל ַהָּׁשלֹום, ִמְתַיֵּׁשב ִלּבֹו ְבַתְלמּודֹו, ׁשֹוֵאל ּוֵמִׁשיב, ׁשֹוֵמַע

 ּומֹוִסיף, ַהּלֹוֵמד ַעל ְמָנת ְלַלֵּמד ְוַהּלֹוֵמד ַעל ְמָנת ַלֲעׂשֹות, ַהַּמְחִּכים ֶאת ַרּבֹו, ְוַהְמַכּוֵן ֶאת
 ְׁשמּוָעתֹו, ְוָהאֹוֵמר ָּדָבר ְּבֵׁשם אֹוְמרֹו, ָהא ָלַמְדָּת ֶׁשָּכל ָהאֹוֵמר ָּדָבר ְּבֵׁשם אֹוְמרֹו ֵמִביא ְגֻאָּלה

  ָלעֹוָלם, ֶׁשֶּנֱאַמר (אסתר ב) ַוּתֹאֶמר ֶאְסֵּתר ַלֶּמֶלְך ְּבֵׁשם ָמְרֳּדָכי:
 
Pirkei Avot 6:6 

(6) Greater is learning Torah than the priesthood and than royalty, for 
royalty is acquired by thirty stages, and the priesthood by twenty-four, but 
the Torah by forty-eight things. By study, Attentive listening, Proper speech, 
By an understanding heart, By an intelligent heart, By awe, By fear, By 
humility, By joy, By attending to the sages, By critical give and take with 
friends, By fine argumentation with disciples, By clear thinking, By study of 
Scripture, By study of mishnah, By a minimum of sleep, By a minimum of 
chatter, By a minimum of pleasure, By a minimum of frivolity, By a minimum 
of preoccupation with worldly matters, By long-suffering, By generosity, By 
faith in the sages, By acceptance of suffering. [Learning of Torah is also 
acquired by one] Who recognizes his place, Who rejoices in his portion, Who 
makes a fence about his words, Who takes no credit for himself, Who is 
loved, Who loves God, Who loves [his fellow] creatures, Who loves righteous 
ways, Who loves reproof, Who loves uprightness, Who keeps himself far from 
honors, Who does not let his heart become swelled on account of his 
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learning, Who does not delight in giving legal decisions, Who shares in the 
bearing of a burden with his colleague, Who judges with the scales weighted 
in his favor, Who leads him on to truth, Who leads him on to peace, Who 
composes himself at his study, Who asks and answers, Who listens [to 
others], and [himself] adds [to his knowledge], Who learns in order to teach, 
Who learns in order to practice, Who makes his teacher wiser, Who is exact 
in what he has learned, And who says a thing in the name of him who said 
it. Thus you have learned: everyone who says a thing in the name of him 
who said it, brings deliverance into the world, as it is said: “And Esther told 
the king in Mordecai’s name” (Esther 2:22). 
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FOR MIDDLE SCHOOLERS: Yom HaMiYuchas: 
A Parent-Child Text Study for Shavuot - Rabbi Uri Topolosky 
 

Introduction 
We celebrate Shavuot on the 6th and 7th Days of Sivan.   
 
But we treat the first 5 days of Sivan as extra special too! 
 
The following text, written by the Rabbis more than 1500 
years ago, explains what happened the first time the Jewish 
people ever celebrated the first week of the month of Sivan. 
 
 
Text #1: Talmud Bavli, Masechet Shabbat 87a 
 

On Monday, it was Rosh Chodesh Sivan, and Hashem 
did not say anything to the Children of Israel because 
they were exhausted from traveling. 
On Tuesday, Hashem said to them: “You will be to Me 
a kingdom of priests and a holy nation” (Shemot 19:6).  
On Wednesday, Hashem said to them to do the 
mitzvah of preparing [three days] to receive the 
Torah...  
On Shabbat, the Torah was given to the Jewish 
people... 

 בתרי בשבא איקבע ירחא.
 בתרי בשבא לא אמר להו

 ולא מידי משום חולשא
  דאורחא.

 בתלתא אמר להו ואתם
  תהיו לי.

 בארבעה אמר להו מצות
 הגבלה…

 בשבת ניתנה תורה
 לישראל...

 
Questions: 
1. The people had to prepare to get the Torah for three days, which were called the 
 How would you prepare for the Torah if you had three days to get .שלשת ימי הגבלה
ready? 
 
2. Why do you think getting the Torah on Shabbat was extra special?  
3. What was important about what Hashem said on Tuesday?  
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See the chart below for how these special days appear on this year’s 2020 calendar: 
 

Sunday, 
May 24 
1 Sivan 

 ראש חודש
 סיון

Monday, 
May 25 
2 Sivan 
 ואתם תהיו
 לי ממלכת

 כהנים

Tuesday, 
May 26 
3 Sivan 

 שלשת ימי
 הגבלה

Wednesday, 
May 27 
4 Sivan 

  שלשת ימי
 הגבלה

Thursday, 
May 28 
5 Sivan 
 שלשת ימי

 הגבלה

Friday, 
May 29 
6 Sivan 

 חג
השבועו

 ת

Shabba
t, May 
30 
7 Sivan 

 חג
השבועו

 ת
 
Today, we still honor Rosh Chodesh Sivan. We celebrate Shavuot as the day we got 
the Torah. We even make changes to the davening for the Three Days of 
Preparation (שלשת ימי הגבלה).  But what can we do today to celebrate the second 
day of Sivan?  
 
Text #2: Ta’amei HaMinhagim, quoting Sefer Bat Rabim 
 

The second day of Sivan should be called “Yom 
HaMiYuchas!”  Because on that day, Hashem 
said to Moshe, “You will be to Me a kingdom of 
priests and a holy nation” and also “You are a 
treasured people to Me” (Shemot 19:5-6).  
This is our good “yichus” - the gift to have a 
special “connection” to Hashem. Therefore we 
call the day “Yom HaMiYuchas!” 

 יום זה ב' בסיון נקרא בשם יום
 המיוחס משום דהשי"ת אמר

 למשה רבינו ע"ה 'ואתם תהיו לי
 ממלכת כהנים וגוי קדוש והייתם

 לי סגולה מכל העמים.' סדר
 יחוסנו. ולכן נקרא יום המיוחס.

 
Questions: 
1. What happens if you say “Yom HaMiYuchas” ten times fast?! 
2. But seriously, what does it mean to have good “yichus”? 
 
3. What can you do to celebrate having such holy yichus? 
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The Rabbis actually made Yom HaMiYuchas a real holiday (we don’t even say 
Tachanun!) - but since they weren’t sure exactly how to celebrate, it became a 
secret holiday that almost no one knows about! But maybe you can change that... 
 
Text #3: Iturei Torah, Rabbi Yaakov Greenberg, quoting Sefer HaChaim 
 

The Chassidic Rebbe of Ruzhin taught: A parable is told of a King that invited 
four great painters and told them to paint the walls of his palace. The painters 
divided the work such that each would paint one wall. They worked really well, 
quickly, painting in full color, except for one of the painters, who didn’t do any 
work at all. Instead, he sat and thought and calculated and made 
measurements. The others did not understand. When the other painters finished 
their work, he came with beautiful, polished mirrors and hung them on the 
fourth wall. The mirrors reflected all the painted artwork of each of the other 
walls in splendid harmony, and this wall was more beautiful than them all.  
And this is the greatness of Yom HaMiYuchas, which is like that fourth wall, 
because it reflects all the beauty that is around it. 

 
Activity: 
This parable might teach us one way we can celebrate Yom HaMiYuchas and our 
good “yichus” from Hashem! Hashem made our beautiful world. But our special job 
as a “treasured people” is to keep reflecting that beauty to everyone all around 
us. Can you think of 5 ways to do that today? 
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FOR HIGH SCHOOL STUDENTS: “The Haves, and the 
Have Nots: Does Halacha endorse different standards 
for the wealthy and the poor?” - Maharat Ruth 
Friedman 
 

A. Babylonian Talmud, Mo'ed Katan, 27a-b 
Our rabbis taught: Formerly, they were wont to serve 
drinks in a house of mourning, the rich in white glass 
vessels and the poor in colored glass, and the poor 
felt shamed: they instituted therefore that all should 
serve drinks in colored glass, out of deference to the 
poor. Formerly they were wont to uncover the face of 
the rich and cover the face of the poor, because their 
faces turned livid in years of drought and the poor 
felt shamed; they therefore instituted that 
everybody's face should be covered, out of deference 
for the poor... Formerly the [expense of] taking the 
dead out [to his or her burial] fell harder on the 
near-of-kin than the death so that the dead person’s 
near-of-kin abandoned the body and fled, until at 
last Rabban Gamliel came [forward] and, disregarding 
his own dignity, came out [to his burial] in flaxen 
vestments (tachrichin) and thereafter the people 
followed his lead to come out [to burial] in flaxen 
tachrichin. Said R. Papa. And nowadays all the world 
follow the practice of [coming out] even in a paltry 
[tachrichin] that costs but a zuz. 

 תלמוד בבלי מסכת מועד קטן דף כז
 עמוד א - עמוד ב

 תנו רבנן: בראשונה היו משקין בבית
 האבל, עשירים - בזכוכית לבנה,

 ועניים בזכוכית צבועה, והיו עניים
 מתביישין. התקינו שיהו הכל משקין

 בזכוכית צבועה, מפני כבודן של
 עניים. בראשונה היו מגלין פני

 עשירים ומכסין פני עניים, מפני
 שהיו מושחרין פניהן מפני בצורת,
 והיו עניים מתביישין. התקינו שיהו

 מכסין פני הכל, מפני כבודן של
 עניים. בראשונה היתה הוצאת המת

 קשה לקרוביו יותר ממיתתו, עד
 שהיו קרוביו מניחין אותו ובורחין. עד

 שבא רבן גמליאל ונהג קלות ראש
 בעצמו ויצא בכלי פשתן, ונהגו העם
 אחריו לצאת בכלי פשתן. אמר רב

 פפא: והאידנא נהוג עלמא אפילו
 בצרדא בר זוזא

 
 
Questions on the Text: 
 

1. This source lists a number of historical burial practices. What effect did these 
practices have on poor families mourning their dead? 
 

2. How did Rabban Gamliel resolve this challenge? 
 

3. What ethic is conveyed in Rabban Gamliel’s resolution? 
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B. Shulchan Aruch, Yoreh Deah, Laws of Mourning, 
352, Law A 
We do not bury the dead in expensive shrouds, even 
for a prince [high figure] in Israel. 

 שולחן ערוך יורה דעה הלכות
 אבילות סימן שנב סעיף א

 א אין קוברין המת בתכריכים יקרים,
 אפילו לנשיא שבישראל

Be'er Heitev, 352a 
In the Darchei Moshe it says that if anyone makes 
nice tachrichin for the dead, we recognize that he 
professes a belief in the resurrection of the dead, and 
he shall be blessed.  
This refers to using a nice linen, and because of this, 
some have the custom to provide nicer tachrichin. But 
if they are of exceptional quality, it is assur - those 
are the words of the Shach.  
However, it seems that everything should go 
according to the individual - if he is abundantly 
wealthy, there is no prohibition to bury him in 
excellent linen, because R. Yochanan called his clothes 
his honor. Therefore, anything that is for the honor of 
the dead is of course permitted. 

 באר היטב יו"ד שנב (א) יקרים    
 ובד"מ כתוב כל העושה תחריכין
 נאים למת מכירין בו שהוא מודה

 בתחיית המתים ותע"ב עכ"ל.
  ומיירי שהבגד פשתן יהא נאה וע"כ

 נהגו קצת לחזור אחר היפה אבל
 חשובים יותר מדאי ודאי אסור-

  ש"ך.
 ומיהו נראה הכל לפי מה שהוא אדם

 אם הוא משופע בעושר אין איסור
 להלבישו בפשתן חשוב דר"י קרא

 למנא מכבדותא א"כ מה שהוא כבוד
 למת ודאי מותר

Shulchan Aruch - Written by Rav Yosef Karo. Lived in Tzfat in Israel in the 16th century. 
Be’er Heitev - 18th century commentary on the Shulchan Aruch in Poland 
Darchei Moshe - Rav Moshe Isserles. Lived in Poland in the 16th century. (He is also the Rama in the 

Shulchan Aruch.)  
Shach - Shabbatai ben Meir ha-Kohen. 17th century commentary on the Shulchan Aruch in Poland.  
 
Questions on the Text: 

1. What values are conveyed in the Shulchan Aruch’s position on tachrichin? 
2. Is the Darchei Moshe different from the Shulcan Aruch? How? 
3. What was the Shach’s reaction to the Darchei Moshe? Why do you think the Shach 

made this statement? 
4. What is the Be’er Heitev’s own position? Do you agree? 

 
 
Discussion Questions: 

1. These two texts represent almost two thousand years of rabbinic writings. What 
changed in the rabbis’ attitudes over time? Why do you think that change 
happened? 

2. Can you think of a modern day example of this issue? How does this example 
affect you? 

3. If you could write your own psak (halachic ruling) on the quality of tachrichin, what 
would you say? 
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The Breaking of the Tablets - Rabbi Shmuel Herzfeld 
 
Outside the land of Israel we celebrate Shavuot on the 6th and 7th of Sivan. 
The daf yomi for the 8th day of Sivan is Shabbat, 86, which discusses (and the 
discussion continues on 87a) the holiday of Shavuot and records a debate in the 
Talmud regarding the question of on which day was the Torah given at Sinai.  It 
records two opinions: day 6 or day 7 of Sivan.  This leads the Talmud into a 
discussion of the incidents around Sinai.  The Talmud records the opinion of R. 
Yosi that Hashem had told Moshe to tell Benei Yisrael to separate from their 
spouses for two days prior to the giving of the Torah at Sinai.  However, Moshe, on 
his own initiative, then told the Jewish people that they needed to separate for 
three days (he added a third day).  Hashem later agreed with Moshe's decision. 
The Talmud then records two other instances in which Moshe made decisions on 
his own which Hashem later agreed with: 1) after Sinai he separated from his wife 
completely; and 2) that he broke the tablets (luchot).   
  
This talmudic passage is a long text.  It is worth reading slowly as it contains a 
number of powerful ideas. Some questions to ponder: 

1. How can there possibly be a dispute as to the date of the Sinai revelation? 
This is the most important date in history.  What is the significance of the 
very existence of this debate? 

2. How could Moshe make these decisions while standing at Sinai without first 
approaching Hashem?  What is the Talmud implicitly teaching about the 
role of man in revelation? 

3. Are there any common denominators in the three decisions that Moshe 
made? 
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 שבת פ״ו ב
 תנו רבנן בששי בחדש ניתנו עשרת הדברות לישראל רבי יוסי אומר בשבעה בו אמר רבא דכולי

 עלמא בראש חדש אתו למדבר סיני כתיב הכא ביום הזה באו מדבר סיני וכתיב התם החדש
 הזה לכם ראש חדשים מה להלן ראש חדש אף כאן ראש חדש ודכולי עלמא בשבת ניתנה תורה
 לישראל כתיב הכא זכור את יום השבת לקדשו וכתיב התם ויאמר משה אל העם זכור את היום

 הזה מה להלן בעצומו של יום אף כאן בעצומו של יום כי פליגי בקביעא דירחא רבי יוסי סבר בחד
 בשבא איקבע ירחא ובחד בשבא לא אמר להו ולא מידי משום חולשא דאורחא בתרי בשבא אמר

 להו ואתם תהיו לי ממלכת כהנים
 
Shabbat 86b 
The Sages taught: On the sixth day of the month of Sivan, the Ten 
Commandments were given to the Jewish people. Rabbi Yosei says: On the 
seventh day of the month. Rava said: Everyone agrees that the Jews came to 
the Sinai desert on the New Moon, as it is written here: “In the third month 
after the children of Israel were gone forth out of the land of Egypt, the same day 
came they into the wilderness of Sinai” (Exodus 19:1), without elaborating what 
day it was. And it is written there: “This month shall be to you the beginning of 
months; it shall be the first month of the year to you” (Exodus 12:2). Just as 
there, the term “this” is referring to the New Moon, so too, here the term is 
referring to the New Moon. And similarly, everyone agrees that the Torah was 
given to the Jewish people on Shabbat, as it is written here in the Ten 
Commandments: “Remember the Shabbat day to keep it holy” (Exodus 20:8), and 
it is written there: “And Moses said to the people: Remember this day, in which 
you came out from Egypt, out of the house of bondage, for by strength of hand 
the Lord brought you out from this place; there shall be no leaven eaten” (Exodus 
13:3). Just as there, the mitzva of remembrance was commanded on the very day 
of the Exodus, so too, here the mitzva of remembrance was commanded on the 
very day of Shabbat. Where Rabbi Yosei and the Sages disagree is with regard to 
the determination of the month, meaning which day of the week was established 
as the New Moon. Rabbi Yosei held: The New Moon was established on the first 
day of the week, and on the first day of the week He did not say anything to 
them due to the weariness caused by the journey. On the second day of the 
week, He said to them: “And you shall be to Me a kingdom of priests and a holy 
nation; these are the words that you shall speak to the children of Israel” (Exodus 
19:6). 
 
 
 

 שבת פ״ז א
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 בתלתא אמר להו מצות הגבלה בארבעה עבוד פרישה ורבנן סברי בתרי בשבא איקבע ירחא
 בתרי בשבא לא אמר להו ולא מידי משום חולשא דאורחא בתלתא אמר להו ואתם תהיו לי

 בארבעה אמר להו מצות הגבלה בחמישי עבוד פרישה מיתיבי וקדשתם היום ומחר קשיא לרבי
 יוסי אמר לך רבי יוסי יום אחד הוסיף משה מדעתו דתניא שלשה דברים עשה משה מדעתו

 והסכים הקדוש ברוך הוא עמו הוסיף יום אחד מדעתו ופירש מן האשה ושבר את הלוחות הוסיף
 יום אחד מדעתו מאי דריש היום ומחר היום כמחר מה למחר לילו עמו אף היום לילו עמו ולילה
 דהאידנא נפקא ליה שמע מינה תרי יומי לבר מהאידנא ומנלן דהסכים הקדוש ברוך הוא על ידו

 דלא שריא שכינה עד צפרא דשבתא ופירש מן האשה מאי דריש נשא קל וחומר בעצמו אמר ומה
 ישראל שלא דברה שכינה עמהן אלא שעה אחת וקבע להן זמן אמרה תורה והיו נכנים וגו׳ אל

 תגשו אני שכל שעה ושעה שכינה מדברת עמי ואינו קובע לי זמן על אחת כמה וכמה ומנלן
 דהסכים הקדוש ברוך הוא על ידו דכתיב לך אמר להם שובו לכם לאהליכם וכתיב בתריה ואתה

 פה עמד עמדי ואית דאמרי פה אל פה אדבר בו שבר את הלוחות מאי דריש אמר ומה פסח
 שהוא אחד מתריג מצות אמרה תורה וכל בן נכר לא יאכל בו התורה כולה [כאן] וישראל

 משומדים על אחת כמה וכמה ומנלן דהסכים הקדוש ברוך הוא על ידו שנאמר אשר שברת ואמר
  ריש לקיש יישר כחך ששברת

 
Shabbat 87a 
On the third  day of the week, God said to them the mitzva of setting boundaries 
around Mount Sinai. On the fourth day of the week, the husbands and wives separated 
from one another. And the Rabbis hold: On the second day of the week  the New Moon 
was established, and on the second  day of the week  God did not say anything to them 
due to the weariness  caused by their journey. On the third day of the week, God said 
to them: “And you shall be to Me  a kingdom of priests and a holy nation; these are the 
words that you shall speak to the children of Israel” (Exodus 19:6). On the fourth day of 
the week, God said to them the mitzva of setting boundaries around Mount Sinai. On 
the fifth  day of the week, the husbands and wives separated  from one another. The 
Gemara raises an objection: Doesn’t the verse state: “And the Lord said to Moses: Go to 
the people and sanctify them today and tomorrow and let them wash their garments” 
(Exodus 19:10), indicating that the husbands and wives were separated for only two days? 
This is difficult  according to the opinion of Rabbi Yosei, who said earlier that the 
separation was for three days. The Gemara answers: Rabbi Yosei could have said to you: 
Moses added one day  to the number of days that God commanded based on his own 
perception, as it was taught in a baraita : Moses did three things based on his own 
perception, and the Holy One, Blessed be He, agreed with him. He added one day to 
the days of separation before the revelation at Sinai based on his own perception. And 
he  totally separated from  his wife  after the revelation at Sinai. And he broke the 
tablets  following the sin of the Golden Calf. The Gemara discusses these cases: He added 
one day  based on his  own perception. What source did he interpret that led him to do 
so? He reasoned that since the Holy One, Blessed be He, said: “Sanctify them today and 
tomorrow,”  the juxtaposition of the two days teaches that today is like tomorrow; just 
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as tomorrow  the men and women will separate for that day and the night preceding it, 
so too, today  requires separation for the day and  the night preceding it. Since God 
spoke to him in the morning, and the night of that day  already passed, Moses 
concluded: Derive from it that separation must be in effect for two days besides that 
day. Therefore, he extended the mitzva of separation by one day. And from where do we 
derive that the Holy One, Blessed be He, agreed with his interpretation? It is derived 
from the fact that the Divine Presence did not rest upon Mount Sinai until Shabbat 
morning, as Moses had determined. And he totally separated from  his wife after the 
revelation at Sinai. What source did he interpret that led him to do so? He reasoned an 
a fortiori  inference by himself and said: If Israel, with whom the Divine Presence 
spoke only one time and  God set a specific time for them  when the Divine Presence 
would be revealed, and yet the Torah stated: “Prepare yourselves for three days, do not 
approach  a woman” (Exodus 19:15); I, with whom the Divine Presence speaks all the 
time and  God does not set a specific time for me, all the more so that I must separate 
from my wife. And from where do we derive that the Holy One, Blessed be He, agreed 
with him? As it is written after the revelation at Sinai: “Go say to them: Return to your 
tents”  (Deuteronomy 5:26), meaning to your homes and wives. And afterward it is 
written  that God told Moses: “And you, stand here with Me” (Deuteronomy 5:27), 
indicating that Moses was not allowed to return home, as he must constantly be 
prepared to receive the word of God. And some say  a different source indicating that 
God agreed with his reasoning. When Aaron and Miriam criticized Moses’ separation from 
his wife, God said: “With him do I speak mouth to mouth,  even manifestly, and not in 
dark speeches; and the similitude of the Lord does he behold; why then were you not 
afraid to speak against My servant, against Moses?” (Numbers 12:8). This indicates that 
God agreed with his reasoning. And he broke the tablets following the sin of the Golden 
Calf. What  source did he interpret that led him to do so? Moses said: With regard to 
the Paschal  lamb, which is only one of six hundred and thirteen mitzvot, the Torah 
stated: “And the Lord said unto Moses and Aaron: This is the ordinance of the Paschal 
offering; no alien shall eat of it” (Exodus 12:43), referring not only to gentiles, but to 
apostate Jews as well. Regarding the tablets, which represented the entire Torah, and 
Israel  at that moment were apostates,  as they were worshipping the calf, all the more 
so  are they not worthy of receiving the Torah. And from where do we derive that the 
Holy One, Blessed be He, agreed with his reasoning? As it is stated: “The first tablets 
which you broke [asher shibarta ]” (Exodus 34:1), and Reish Lakish said: The word asher 
is an allusion to the phrase: May your strength be true [ yishar koḥakha ] due to the 
fact that you broke  the tablets.  
 
 
 
 
 
It is shocking to read that Reish Lakish congratulates Moshe for breaking the 
luchot. Why is this teaching included in the Talmud's discussion of the revelation 

 

 
20 



 

story? It is a prohibition to erase Hashem's name, so how could Moshe break the 
luchot? Some suggestions below: 
 

1. R. Eliezer of Worms (13th century): Since the letters flew off the luchot (as 
recorded in Pirkei Derebbe Eliezer), therefore the luchot were no longer holy. 

2. Rabbi Yehuda Hechasid (13th century, Germany): The letters of the luchot 
carried the heavy tablets.  Once the letters flew away then the luchot 
became very heavy and Moshe needed to throw away the luchot in order to 
be able to quickly run to the camp and stop the people from sinning.  (We 
learn from here the principle that one may thrown down a Torah scroll in 
order to prevent people from sinning. 

3. Mishmeret Moed argues that the whole holiness of the Torah in this world 
derives from its attachment to the Jewish people.  As long as we are worthy 
of the Torah, holiness is attached to the Torah.  By sinning with the Golden 
Calf we caused the holiness to detach from the luchot.   

4. Imrei Dovid cites the Talmud (Menachot, 99a) that, "the nullification of the 
Torah is its foundation."  It was through the breaking of the luchot that the 
Jewish people repented.  Therefore it was necessary to break the luchot.   

 
These ideas are profound and speak to the very essence of what makes Torah and 
Torah study holy and under what circumstances it is appropriate to violate the 
letter of the law.  Do you have any other suggestions as to why Moshe was able 
to break the tablets.  Below is one more source that has different tannaim 
discussing Moshe's actions.  This powerful source shows that there was a wide 
range of opinions in the time of the Mishnah on this matter.  
 
Avot Derebbe Natan 2:1 
But when he saw that they were disgracing themselves with the Golden Calf, he said to 
himself: How can I give them these tablets? I will be binding them in serious 
commandments, and causing them to deserve death from Above! For it is written on 
these tablets, “You shall have no other gods before Me” (Exodus 20:3). So he started to 
go back up. The seventy elders saw him and ran after him. He was holding on to one end 
of the tablets, and they grabbed on to the other end. But Moses’ strength was greater 
than all of theirs, as it says (Deuteronomy 34:12), “And for all the awesome power that 
Moses displayed before all of Israel.” (He looked and saw that the writing was flying off 
them, and he said: How can I give these tablets to Israel? For there is nothing on them! 
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So instead, I will take ahold of them and smash them, as it says [Deuteronomy 9:17], “I 
grabbed the two tablets, and I cast them out of my two hands, and I broke them.”) Rabbi 
Yosei HaGalili says: I will give you a parable. To what can this be compared? [It can be 
compared] to a human king who said to his messenger: Go out and betroth to me a 
beautiful, gracious maiden, whose deeds are lovely. The messenger went and betrothed 
such a woman. But after he betrothed her, he went and found her cheating with 
someone else. He made an instant (a fortiori) judgment with himself and said: If I give 
her the marriage contract now, she will immediately deserve death. [So let her instead] 
be released from my master forever. So, too, did Moses the Righteous make an (a fortiori) 
judgment with himself, and said: How can I give these tablets to Israel and bind them in 
serious commandments and cause them to deserve death? For it is written upon them 
(Exodus 22:19), “One who sacrifices to any gods other than the Eternal alone will be put 
to death.” So instead (I will take ahold of them and smash them, and thereby return the 
people to good standing, lest Israel say: Where are the first tablets that you brought 
down? These things are counterfeit! Rabbi Yehudah ben Beteira says: Moses did not 
break the tablets until he was told to straight from the mouth of the Almighty, as it says 
[Numbers 12:8], “Mouth to mouth I speak to him” – that is, mouth to mouth I said to him: 
Break the tablets!) And there are others who say: Moses did not break the tablets until 
he was told to straight from the mouth of the Almighty, as it says (Deuteronomy 9:16), “I 
saw there that you had sinned against the Eternal your God.” It says only, “I saw there,” 
because he saw the writing flying off [the tablets]. Others say: Moses did not break the 
tablets until he was told to straight from the mouth of the Almighty, as it says 
(Deuteronomy 10:5), “[The tablets] were there, as the Eternal had commanded me.” It says 
only, “commanded me,” because [first] he was commanded to [break them], and then he 
broke them. Rabbi Elazar ben Azariah says: Moses did not break the tablets until he was 
told to straight from the mouth of the Almighty, as it says (Deuteronomy 34:12), “…that 
Moses performed before all of Israel.” Just as later on he was commanded and then did, 
so too here, he was commanded and then did. (Rabbi Akiva says: Moses did not break the 
tablets until he was told to straight from the mouth of the Almighty, as it says 
[Deuteronomy 9:17], “I took ahold of the two tablets.” A person can take ahold only of 
that which he has been permitted by his Creator. Rabbi Meir says: Moses did not break 
the tablets until he was told to straight from the mouth of the Almighty, as it says 
[Deuteronomy 10:2], “That [asher] which you broke”: Well done [yishar koach] that you 
broke them! 
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“You Make Me Want to be a Better Student: Who are 
the People We Want in Our Lives?” by Maharat Ruth 

Friedman 
 

 ָאַמר ַרִּבי ִיְרְמָיה ָאַמר ַרִּבי
 ֶאְלָעָזר: ְׁשֵני ַּתְלִמיֵדי

 ֲחָכִמים  ַהְמַחְּדִדין ֶזה ְלֶזה
 ַּבֲהָלָכה  ַהָּקדֹוׁש ָּברּוְך הּוא

 ַמְצִליַח ָלֶהם, ֶׁשֶּנֱאַמר:
 ״ַוֲהָדְרָך ְצַלח״. ַאל ִּתְקֵרי:
 ״ַוֲהָדְרָך״, ֶאָּלא ״ַוֲחָדְדָך״.

 ְולֹא עֹוד ֶאָּלא ֶׁשעֹוִלין
 ִלְגדּוָּלה, ֶׁשֶּנֱאַמר: ״ְצַלח

 ְרַכב״..
 ָאַמר ַרִּבי ִיְרְמָיה ָאַמר ַרִּבי

 ִׁשְמעֹון ֶּבן ָלִקיׁש: ְׁשֵני
 ַּתְלִמיֵדי ֲחָכִמים  ַהּנֹוִחין ֶזה
 ָלֶזה ַּבֲהָלָכה  ַהָּקדֹוׁש ָּברּוְך
 הּוא ַמְקִׁשיב ָלֶהן, ֶׁשֶּנֱאַמר:

 ״ָאז ִנְדְּברּו ִיְרֵאי ה׳ וְגֹו׳״ —
 ֵאין ִּדּבּור ֶאָּלא ַנַחת,

 ֶׁשֶּנֱאַמר: ״ַיְדֵּבר ַעִּמים
 ַּתְחֵּתינּו״….

 ָאַמר ַרִּבי ַאָּבא ָאַמר ַרִּבי
 ִׁשְמעֹון ֶּבן ָלִקיׁש: ְׁשֵני

 ַּתְלִמיֵדי ֲחָכִמים
 ַהַּמְקִׁשיִבים ֶזה ָלֶזה

 ַּבֲהָלָכה  ַהָּקדֹוׁש ָּברּוְך הּוא
 ׁשֹוֵמַע ְלקֹוָלן, ֶׁשֶּנֱאַמר:....
 ״ַהּיֹוֶׁשֶבת ַּבַּגִּנים ֲחֵבִרים

 ַמְקִׁשיִבים ְלקֹוֵלְך
 ַהְׁשִמיִעִני״. ְוִאם ֵאין עֹוִׂשין

 ֵּכן — ּגֹוְרִמין ַלְּׁשִכיָנה
 ֶׁשִּמְסַּתֶּלֶקת ִמִּיְׂשָרֵאל,

 ֶׁשֶּנֱאַמר: ״ְּבַרח ּדֹוִדי ּוְדֵמה
  וְגֹו׳״.

 ָאַמר ַרִּבי ַאָּבא ָאַמר ַרִּבי
 ִׁשְמעֹון ֶּבן ָלִקיׁש:  ְׁשֵני

 ַּתְלִמיֵדי ֲחָכִמים ַהַּמְדִּגיִלים
 ֶזה ָלֶזה ַּבֲהָלָכה  ַהָּקדֹוׁש

 ָּברּוְך הּוא אֹוֲהָבן, ֶׁשֶּנֱאַמר:

Babylonian Talmud Shabbat 63a 
Rabbi Yirmeya said that Rabbi Elazar said: Two Torah scholars 
who  sharpen one another in halakha; the Holy One, Blessed be 
He, ensures success for them, as it is written: “And in your 
majesty [vahadarkha] prosper, ride on, in behalf of truth and 
meekness and righteousness; and let your right hand teach 
you tremendous things” (Psalms 45:5). The Sages said: Do not 
read “and your majesty [vahadarkha],” rather, by changing 
some of the vocalization and the letters, read it as and He will 
sharpen you [veḥidedkha], and ultimately you will be 
successful. Moreover, they who act in that manner will rise to 
prominence, as it is written: “Prosper, ride on.” ... 
 
Rabbi Yirmeya said that Rabbi Shimon ben Lakish said: Two 
Torah scholars who are agreeable to each other when 
engaging in discussions of halakha, the Holy One, Blessed be 
He, listens to them, as it is stated: “Then they that feared the 
Lord spoke [nidberu] one with another; and the Lord 
hearkened, and heard, and a book of remembrance was written 
before Him, for them that feared the Lord, and that thought 
upon His name” (Malachi 3:16). And the term speech [dibbur] 
means nothing other than calm, as it is stated: “He subdues 
[yadber] people under us” (Psalms 47:4). Here too the term 
dibbur indicates calm and agreeability. 
 
Rabbi Abba said that Rabbi Shimon ben Lakish said: Two Torah 
scholars who listen to each other in the discussion of 
halakha, the Holy One, Blessed be He, hears their voice, as it is 
stated: “You who dwell in gardens, the companions heed your 
voice, cause me to hear it” (Song of Songs 8:13). And if they do 
not do so, i.e., they do not listen to each other, they cause the 
Divine Presence to depart from among Israel, as it is stated in 
the following verse: “Run away, my beloved, and be like a 
gazelle or a young hart upon the mountains of spices” (Song of 
Songs 8:14). 
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 ״ְוִדְגלֹו ָעַלי ַאֲהָבה״. ָאַמר
 ָרָבא: ְוהּוא ְּדָיְדִעי צּוְרָּתא

 ִדְׁשַמְעָּתא. ְוהּוא ְּדֵלית ְלהּו
 ַרָּבה ְּבָמָתא ְלִמיְגַמר

 ִמיֵּניּה.

Rabbi Abba said that Rabbi Shimon ben Lakish said: Two 
individual Torah scholars who,  while studying together, cause 
one another to err [ madgilim ] in halakha , nevertheless, the 
Holy One, Blessed be He, loves them, as it is stated: “And his 
banner [vediglo ] over me is love” (Song of Songs 2:4). Rava said: 
And that is only true in a case where they know the 
foundation of the law, and their error resulted from the lack of 
more sophisticated knowledge. And that is only true in a case 
where they do not have a prominent person in the city from 
whom they could learn without error. 

 
 

Textual Questions: 
1. This gemara lists four ways that wise students study together. Each style 

corresponds to a specific reaction from God. Consider the first three examples. 
What do you imagine each learning relationship to look like? Why do you think God 
has that specific response to each learning relationship? 

2. The word “magdilim” in the fourth example has multiple possible translations (see 
Jastrow definition below.) What should we learn from this example, given the two 
possible translations (to deceive, or to form an assembly without a teacher)? Why 
does God respond to this scenario with love? 

Jastrow  
I Pi. ִּדֵּגל, ִּדיֵּגל (denom. of ֶּדֶגל) to outgeneral, play tricks (cmp. στραταγέω a. 
καταστραταγέω). Cant. R. to II, 4 (play on ודגלו ib.) … אפי׳ אותן ַהִּדיּגּוִלין שִּדיֵּגל 
 .same. Sabb ִהְדִּגיל - .even those devices with which Jacob deceived his father. Hif באביו
63ᵃ (play on ודגלו, v. supra) two students הַמְדִּגיִלים זה לזה וכ׳ who outwit each other with 
sophistries (Tosaf. to Ab. Zar. 22ᵇ). [Rashi: who form an assembly (ֶּדֶגל) for studies, in the 
absence of a teacher.] 
 
 
Thought Questions: 

1. These four student relationships serve as models for how we interact with the 
people in our life, whether friends, family, or life partners. Consider three people in 
your life whom you consider to be close to you. Which of these four styles best 
describes your relationship with that person? Which style helps you grow most as 
a person? 

2. For further study: Consider the relationships in the Book of Rut (Rut and Naomi, 
Naomi and Orpah, Rut and Boaz). Which relationship style did they each have with 
each other? Which of these characters grows from their relationships? Which do 
not? 
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Honor Thy Children: A Parenting Text Study for Shavuot 
5780 - Rabbi Uri & Dr. Dahlia Topolosky 

Introduction 
Our Torah provides a clear mandate for children to honor their parents, which we read on the first day of 
Shavuot in the Ten Commandments. We also find repeated directives throughout the Torah in regard to 
loving and caring for the orphan, the widow, the stranger, the poor, the neighbor, and, of course, Hashem. 
In contrast, laws requiring respectful behavior toward children — especially mitzvot in which parents honor 
their children — seem glaringly absent. 

Some might argue that such laws are unnecessary: Because the love for a child is assumed to be natural 
and unconditional, it would seem superfluous to command parents to honor their children. 

The problem with this rationale is the assumption that all loving parents instinctively understand what it 
means to honor their children. In reality, even parents with the best intentions may resort to harsh 
criticism and other inappropriate reactions to their children’s behavior. To love a child is not the same as 
to honor a child; healthy parenting is a skill that must be learned and continually developed.  

Thus, in the absence of a clear 11th commandment — “Honor Thy Children” — where else within our textual 
tradition might we extrapolate ideas for respectful and ethical parenting? 

Any suggestions? 

Here are a few texts to consider as you explore your holy Parent-Child dynamic! 

Note : The texts here specifically refer to the obligations of a father to a son, or are written in the male form, but 
inferring from other texts the responsibilities of both parents to all of their children, we will read these texts with a 
more gender-neutral interpretive lens.  

 
Text #1 - Talmud Bavli, Masechet Kiddushin 29a 
 

A father is obligated to do the following for his son: to 
circumcise him, to redeem him if he is a firstborn, to 
teach him Torah, to find him a wife, and to teach him a 
trade. Others say [the obligation is] even to teach him 
how to swim. 

 תנינא להא דת"ר האב חייב בבנו
 למולו ולפדותו וללמדו תורה

 ולהשיאו אשה וללמדו אומנות וי"א
 אף להשיטו במים

 
Questions to consider: 
1. What additional obligations do you think parents have today towards their children? 
2. Can you think of different parental obligations we learn from other Biblical or Rabbinic texts? 
3. Does this text imply any obligation to honor your children? 
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Ironically, the Torah’s approach to honoring children might be embedded in its opposite 
commandment — to “honor your father and mother.” Consider the following text: 

Text #2 - Pirkei Avot 4:1 

Ben Zoma said: Who is wise? One who learns from every 
person, as it is said: “From all who taught me have I gained 
understanding” (Psalms 119:99).  
Who is mighty? One who subdues their [evil] inclination, as 
it is said: “One that is slow to anger is better than the 
mighty; and one that rules their spirit more than one that 
takes a city” (Proverbs 16:3).  
Who is rich? One who rejoices in their lot, as it is said: “You 
shall enjoy the fruit of your labors, you shall be happy and 
you shall prosper” (Psalms 128:2) “You shall be happy” in this 
world, “and you shall prosper” in the world to come.  
Who is honored? One who honors their fellow human beings, 
as it is said: “For I honor those that honor Me, but those who 
spurn Me shall be dishonored” (I Samuel 2:30). 

 ֶּבן זֹוָמא אֹוֵמר,  ֵאיֶזהּו ָחָכם ? ַהּלֹוֵמד
 ִמָּכל ָאָדם, ֶׁשֶּנֱאַמר (תהלים קיט) ִמָּכל
 ְמַלְּמַדי ִהְׂשַּכְלִּתי ִּכי ֵעְדֹוֶתיָך ִׂשיָחה ִּלי.

 ֵאיֶזהּו ִגּבֹור ? ַהּכֹוֵבׁש ֶאת ִיְצרֹו, ֶׁשֶּנֱאַמר
 (משלי טז) טֹוב ֶאֶרְך ַאַּפִים ִמִּגּבֹור

 ּומֵׁשל ְּברּוחֹו ִמּלֵֹכד ִעיר.  ֵאיֶזהּו ָעִׁשיר ?
 ַהָּׂשֵמַח ְּבֶחְלקֹו, ֶׁשֶּנֱאַמר (תהלים קכח)

 ְיִגיַע ַּכֶּפיָך ִּכי תֹאֵכל ַאְׁשֶריָך ְוטֹוב ָלְך.
 ַאְׁשֶריָך, ָּבעֹוָלם ַהֶּזה. ְוטֹוב ָלְך, ָלעֹוָלם

 ַהָּבא.  ֵאיֶזהּו ְמֻכָּבד ? ַהְמַכֵּבד ֶאת
 ַהְּבִרּיֹות, ֶׁשֶּנֱאַמר (שמואל א ב) ִּכי

 ְמַכְּבַדי ֲאַכֵּבד ּובַֹזי ֵיָקּלּו:

 
Questions to consider: 
1. How might “Honor your father and mother” be re-interpreted in light of this Mishna? 
2. What other parenting advice can we learn from this Mishna? 
 
For more explicit parental advice, consider the following pointers from Rabbi Akiva: 

Text #3 - Talmud Bavli, Masechet Pesachim 112a   

The Sages taught: Rabbi Akiva commanded Rabbi Yehoshua, 
his son, about seven matters: 1) My son, do not sit at the 
high point of a city and study [since you will be interrupted]. 
2) And do not live in a city whose leaders are Torah scholars 
[as they are too busy to govern]. 3) And do not enter your 
house suddenly; all the more so do not enter the house of 
another [without knocking]. 4) And do not withhold shoes 
from your feet. 5) Wake up and eat [early], in the summer due 
to the heat, and in the winter due to the cold. 6) And make 
your Shabbat like a weekday [if necessary] and do not be 
beholden to other beings [by overspending]. 7) And exert 
yourself to join together with a person upon whom the hour 
smiles. 

 תנו רבנן שבעה דברים צוה רבי
 עקיבא את רבי יהושע בנו בני אל
 תשב בגובהה של עיר ותשנה ואל

 תדור בעיר שראשיה תלמידי
 חכמים. ואל תכנס לביתך פתאום
 כל שכן לבית חבירך ואל תמנע
 מנעלים מרגליך השכם ואכול

 בקיץ מפני החמה ובחורף מפני
 הצינה ועשה שבתך חול ואל

 תצטרך לבריות והוי משתדל עם
  אדם שהשעה משחקת לו.

Questions to consider: 
1. What advice from Rabbi Akiva surprises you the most? Which do you most appreciate? 
2. How can parents model these lessons in ways that specifically honor their children? 
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“Staying up all night: Why or Why not?”- Rabbi Eitan Cooper 
 
Q1. The following pesukim (verses) are what the Torah tells us about 
Shavuot. What do they tell us about staying up all night? (HINT- this 
might be a trick question) 
 

 
1. Exodus 23:16 

(16) and the Feast of the Harvest, of the 
first fruits of your work, of what you sow 
in the field; and the Feast of Ingathering 
at the end of the year, when you gather 
in the results of your work from the field. 

 
 שמות כ״ג:ט״ז

 (טז) ְוַח֤ג ַהָּקִציר֙ ִּבּכּוֵר֣י ַמֲעֶׂש֔יָך ֲאֶׁש֥ר ִּתְזַר֖ע ַּבָּׂשֶד֑ה
ת־ַמֲעֶׂש֖יָך ָאִסף֙ ְּבֵצ֣את ַהָּׁשָנ֔ה ְּבָאְסְּפָך֥ אֶֽ  ְוַח֤ג הָֽ

 ִמן־ַהָּׂשֶדה׃

 
 
2. Exodus 34:22 

(22) You shall observe the Feast of 
Weeks, of the first fruits of the wheat 
harvest; and the Feast of Ingathering at 
the turn of the year. 

 
 שמות ל״ד:כ״ב

 (כב) ְוַח֤ג ָׁשֻבעֹת֙ ַּתֲעֶׂש֣ה ְלָך֔ ִּבּכּוֵר֖י ְקִצ֣יר ִחִּט֑ים ְוַחג֙
 ָהָאִס֔יף ְּתקּוַפ֖ת ַהָּׁשָנה׃

 
 
3. Numbers 28:26 

(26) On the day of the first fruits, your 
Feast of Weeks, when you bring an 
offering of new grain to the LORD, you 
shall observe a sacred occasion: you shall 
not work at your occupations. 

 
 במדבר כ״ח:כ״ו

 (כו) ּוְביֹ֣ום ַהִּבּכּוִר֗ים ְּבַהְקִר֨יְבֶכ֜ם ִמְנָח֤ה ֲחָדָׁשה֙
ְקָרא־קֶֹ֙דׁש֙ ִיְהיֶ֣ה ָלֶכ֔ם  לַֽה׳ ְּבָׁשֻבעֵֹ֖תיֶכ֑ם מִֽ

 ָּכל־ְמֶל֥אֶכת עבָֹד֖ה לֹ֥א ַתעֽׂשּו׃

 
 
4. Deuteronomy 16:10 

(10) Then you shall observe the Feast of 
Weeks for the LORD your God, offering 
your freewill contribution according as 
the LORD your God has blessed you. 

 
 דברים ט״ז:י׳

 (י) ְוָעִׂש֜יָת ַח֤ג ָׁשֻבעֹות֙ ַלה׳ ֱאלקיָך ִמַּס֛ת ִנְדַב֥ת ָיְדָך֖
 ֲאֶׁש֣ר ִּתֵּת֑ן ַּכֲאֶׁש֥ר ְיָבֶרְכך֖ ה׳ ֱאלֹקיך׃

 
 
As can be seen, Shavuot is primarily an agricultural holiday - there is no mention 
of receiving the Torah and certainly no mention of staying up all night. 
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Q2. Shavuot is still the holiday when we celebrate the receiving of the 
Torah. As part of this celebration, many have the custom of staying up 
all night. According to reasons quoted by the Mishnah Berurah, why do 
we stay up all night on Shavuot? 
 
 
5. Mishnah Berurah 494:1 

It says in the Zohar that the 
"chasidim rishonim" would stay 
awake all night and study Torah. 
And many people nowadays do this. 
And the Arizal says that anyone 
who stays awake the entire night 
and studies Torah, will merit a long 
life and will not have bad things 
happen to them.  
  
And another reason, according to 
the Magen Avraham: B'nei Yisrael 
were sleeping all night, before they 
were to receive the Torah. Hashem 
needed to wake them up in order 
to give them the Torah (this is 
according to the Midrash). 
Therefore, we need to stay up all 
night in order to "fix" this.  

 
 משנה ברורה תצ״ד:א׳

 (א) איתא בזוהר שחסידים הראשונים היו
 נעורים כל הלילה ועוסקים בתורה וכבר

 נהגו רוב הלומדים לעשות כן ואיתא
 בשו"ע האר"י ז"ל דע שכל מי שבלילה לא
 ישן כלל ועיקר והיה עוסק בתורה מובטח

 לו שישלים שנתו ולא יארע לו שום נזק.
 והטעם כתב מ"א ע"פ פשוטו שישראל היו

 ישנים כל הלילה והוצרך הקב"ה להעיר
 אותם לקבל התורה [כדאיתא במדרש]

  לכך אנו צריכין לתקן זה.
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Q3. Of course, it’s very difficult for many to stay up all night - and it 
certainly detracts from your observance of the holiday the day 
afterwards. Though sometimes staying up all night can be made easier 
by your surroundings. How might the place you are in affect your 
decision whether or not to stay up all night? 
 
6. "In Jerusalem, tens of thousands of people finish off the nighttime study 
session by walking to the Western Wall before dawn and joining the sunrise 
minyan there. This practice began in 1967. One week before Shavuot of that 
year, the Israeli army recaptured the Old City in the Six-Day War, and on 
Shavuot day, the army opened the Western Wall to visitors. Over 200,000 
Jews came to see and pray at the site that had been off-limits to them 
since 1948. The custom of walking to the Western Wall on Shavuot has 
continued every year since." (Wikipedia) 
 
Going to the kotel on Shavuot night is an experience that makes staying up 
all night much easier! 
 
Q4. What are some of the reasons given for why someone wouldn't stay 
up all night on Shavuot? 
 
Rabbi Sholomo Aviner’s Online Responsa: 
7. Question: What is preferable, to learn all night, even if you will fall asleep 
during Shacharit, or not to stay up all night? 
  
Answer: It is better not to stay up all night, because davening Shacharit and 
not falling asleep is a law, and learning all night is merely a “good 
practice.”… One of Rabbi Yosef Shalom Eliyashiv’s [a rabbi who lived in 
Jerusalem from 1910-2012] grandchildren once asked him: Why don’t you 
stay up all night on Shavuot like everyone else? He answered that he did a 
calculation and concluded that if he changed his bedtime, and woke up later 
than he normally did, he would end up learning less Torah by 15 minutes. For 
these 15 minutes, he decided to go to sleep at his normal time and not stay 
up all night. 
  
Rabbi Yitzchak Zev Soloveitchik (known as the “Brisker Rav” who lived from 
1853-1918) was surprised that so many people were careful to stay up all 
night on Shavuot, which is just a minhag (tradition), while on the night of 
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the Pesach seder, when it is a mitzvah to stay up as long as you can talking 
about the story of leaving Egypt, people aren’t careful to do this! In Brisk, 
they treated the night of Shavuot like other nights. 
 -Rabbi Shlomo Aviner (http://shlomo-aviner.net) 
 
As can be seen from Rav Aviner, there are many legitimate reasons not to 
stay up all night… one should not observe the custom cited by the Mishnah 
Berurah above if it will impede on your davening and your Torah learning the 
next day.  
 
Q5. To conclude- a fascinating comparison: What do other religions say 
about staying up all night? Is this just a Jewish practice or do other 
religions have this custom? 
 
8. Christianity: 
Easter Vigil , also called the Paschal Vigil  or the Great Vigil of Easter, is a service held in 
traditional  Christian  churches as the first official celebration of the Resurrection of 
Jesus . ... It is held in the hours of darkness between sunset on Holy Saturday  and sunrise 
on Easter Day  – most commonly in the evening of Holy Saturday or midnight – and is the 
first celebration of Easter, days traditionally being considered to begin at sunset. 
(Wikipedia) 
 
9. Islam 
Question: Salam Alaikum, I would like to know if its permissible to stay up from Isha to 
Fajr prayer, or must one sleep in between..? Thank you so much. Answer : It is permissible 
for a Muslim to stay awake all night long until the time of Fajr prayer. However, it should 
not be done unless there is a certain benefit. It is disliked to stay up at night except for 
a valid reason such as seeking knowledge, worship, conducting the affairs of Muslims, 
talking with one's family, or entertaining guests. … If staying up late is for engaging in 
idle, obscene, abusive talk, then it is, without doubt, disliked. 
(Isalmweb.net)  
 
10. Buddhism: 
The Pali term " nesajjika" means «the one who has the habit to be seated». 
" nissīda" = "sitting posture"The bhikkhu who takes up the habit to renounce to the lying 
posture, only adopting sitting, standing and walking postures, is called a "nesajjika ". 
When this practice is conveniently done, with constancy and diligence, with the 
determination of not breaking it, we say that there is " nesajjikaṅga  " (state of mind 
arising out of renunciation to the lying posture). 
( http://en.dhammadana.org/sangha/dhutanga/effort/dh13.htm) 
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“The Mitzvah of Bikkurim and the Ger” - Rabbi Nissan Antine 
1.) Read the Beginning of Parshat Ki Tavo (Devarim Chapter 26). We read 

large parts of this at Pesach Seder but it also connects to shavuot as 
that was the beginning of when the bikkurim are brought to the Bet 
Hamikdash. 

 
Question: As you read the text, can you think of people who might not feel 
included in the language of the declaration of gratitude? 

 
2.) Mishnah Bikkurim 4:4 
 אלו מביאין ולא קורין הגר מביא ואינו קורא שאינו יכול לומר אשר נשבע ה' לאבותינו לתת

  לנו ואם היתה אמו מישראל מביא וקורא
 וכשהוא מתפלל בינו לבין עצמו אומר אלהי אבות ישראל וכשהוא בבית הכנסת אומר

 אלהי אבותיכם ואם היתה אמו מישראל אומר אלהי אבותינו:
These bring [bikkurim] but do not read the declaration:The convert, since he 
cannot say: “Which the Lord has sworn to our fathers, to give to us” 
(Deuteronomy 26:3). If his mother was an Israelite, then he brings bikkurim 
and recites. When he prays privately, he says: “God of the fathers of Israel,” 
but when he is in the synagogue, he should say: “The God of your fathers.” 
But if his mother was an Israelite, he says: “The God of our fathers’. 
 
Questions: 

● why is convert excluded? Is convert totally excluded? 
● why does Mishna jump from Bikurim to prayer? 

 
3.) Talmud Yerushalmi Bikkurim 4:4 

  תני בשם רבי יהודה גר עצמו מביא וקורא מה טעם [בראשית יז ה] כי אב המון גוים
 נתתיך. לשעבר היית אב לארם ועכשיו מכאן ואילך אתה אב לכל הגוים. רבי יהושע בן לוי

 אמר הלכה כרבי יהודה. אתא עובדא קומי דרבי אבהו והורי כרבי יהודה:
It was taught in the name of Rabbi Yehuda. The convert would bring (the 
Bikkurim) and make the declaration. what is the reason? Because the Torah 
(bereishit) says “[your name shall be Avraham] for i make you a father of a 
multitude of nations.” Previously you were only a father for Aram but now 
you are a father for all nations. Rabbi Yehoshua ben Levi says that the 
halacha accords with Rabbi Yehuda. a case came before Rabbi Abahu and he 
ruled liked Rabbi Yehuda 
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Questions: 
● According to Rabbi Yehuda in the Yerushalmi, what is the justification 

for allowing the convert to say the declaration? How does he get 
around the challenge that the converts ancestors were not promised 
the Land of Israel? 

● what broader theories can be advanced about the nature of 
conversion from sources two and three?  

 
4.) Rosh Bikkurim 4:4 – Rabbi Asher Ben Yechiel 1259 – 1327 Germany and 

Spain  
 שאינו יכול לומר אשר נשבע לאבותינו - ר"ת (Rabeinu Tam) לא היה מניח את הגר

 לברך ברכת המזון לפי שאינו יכול לומר שהנחלת לאבותינו ...ור"י ז"ל כתב דגר מצי שפיר
 למימר לאבותינו דלית הלכתא כהך מתני', דבירושלמי גרסי'תני בשם ר' יהודה גר מביא
 וקורא מה טעם כי אב המון גוים נתתיך לשעבר היית אב לארם מכאן ואילך אב לכל גוים
 ר' יהושע ב"ל אמר הלכה כר' יהודה, אתיא עובדא קמיה דר' אבהו והורה כר' יהודה, לא

 שהיו בכורים בימיו אלא לענין מתפלל בינו לבין עצמו שאומר אלהי אבותינו, וההיא דמכות
 אליבא דר'יוסי איירי ...ופליג עלי' ר' יהודה והלכה כר' יהודה ...

For the convert cannot say: “Which the Lord has sworn to our fathers” 
Rabeinu Tam (12th century France) would not allow a convert to say Grace 
after meals for he could not say ‘that you bequeathed [the Land] to our 
ancestors’.  
But the Ri (12th century France) said that he may say to our ancestors 
because we dont follow that Mishna for in the Yerushalmi we learned in the 
name of Rabbi yehuda that the convert may bring and make the 
declaration….. 
 
Questions: 

● we already saw the converts exclusion extending to Tefilah. now 
according to some, it is extended to Birkhat Hamazon.  

● why do you think that the Ri pushes back so hard on the Rabeinu 
Tam? 

 
 

5.) Rambam Laws of Bikkurim Chapter 4  
 ַהֵּגר ֵמִביא ְוקֹוֵרא ֶׁשֶּנֱאַמר ְלַאְבָרָהם (בראשית יז ה) "ַאב ֲהמֹון ּגֹוִים ְנַתִּתיָך" ֲהֵרי הּוא ַאב ָּכל
 ָהעֹוָלם ֻּכּלֹו ֶׁשִּנְכָנִסין ַּתַחת ַּכְנֵפי ְׁשִכיָנה. ּוְלַאְבָרָהם ָהְיָתה ַהְּׁשבּוָעה ְּתִחָּלה ֶׁשִּייְרׁשּו ָּבָניו ֶאת

 ָהָאֶרץ. ְוֵכן ּכֲֹהִנים ּוְלִוִּים ְמִביִאין ְוקֹוִרין ִמְּפֵני ֶׁשֵּיׁש ָלֶהן ָעֵרי ִמְגָרׁש:
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A convert  brings and reads, as it is said to Abraham, "A father of the many 
peoples I have made you..." This means that he was the father to the entire 
world that entered under the wings of the Shechina, and the promise was to 
Abraham first that his children would inherit the land. So too, priests and 
levites bring and read because they have open cities. 
 
Question: 

● why is it important for the Rambam to translate “our ancestors” as 
Avraham and not Jews who entered Egypt or even the other 
Patriarchs? 

● is the rambam adding a spiritual component here? 
 

6.) Rambam’s Letter to Ovadyah the Convert (Responsa #293) 
 שאלות ששאל ר' עובדיה גר צדק מרבינו משה זצ"ל ותשובותיו.

 אמר משה ב"ר מימון מבני גלות ירושלם אשר בספרד זצ"ל. הגיע אלינו שאלות מרנא
 ורבנא עובדיה המשכיל המבין גר הצדק ישלם יי פעלו ותהי משכרתו שלימה מעם יי אלהי
 ישראל אשר בא לחסות תחת כנפיו. שאלת על עסקי הברכות והתפלות בינך לבין עצמך

 או אם תתפלל בצבור היש לך לומר אלהינו ואלהי אבותינו ואשר קדשנו במצותיו וצונו
 ואשר הבדילנו ואשר בחר בנו ושהנחלת את אבותינו ושהוצאתנו מארץ מצרים ושעשה

  נסים לאבותינו וכל כיוצא באלה הענינים.
In first paragraph, Ovadia the convert asks the Rambam about all of the 
blessings and tefilot that refer to “our ancestors”. should he say them and 
how? 

 יש לך לומר הכל כתקנם ואל תשנה דבר אלא כמו שיתפלל ויברך כל אזרח מישראל כך
 ראוי לך לברך ולהתפלל בין שהתפללת יחידי בין שהיית שליח צבור. ועיקר הדבר

 שאברהם אבינו הוא שלמד כל העם והשכילם והודיעם דת האמת וייחודו של הקב"ה
 ובעט בע"ז והפר עבודתה והכניס רבים תחת כנפי השכינה ולמדם והורם וצוה בניו ובני
 ביתו אחריו לשמור דרך ה' כמו שכתו' בתורה +בראשית י"ח י"ט+ כי ידעתיו למען אשר

 יצוה את בניו ואת ביתו אחריו ושמרו דרך ה' וגו'. לפיכך כל מי שיתגייר עד סוף כל הדורות
 וכל המיחד שמו של הקב"ה כמו שהוא כתוב בתורה תלמידו של אברהם אבינו ע"ה ובני
 ביתו הם כולם והוא החזיר אותם למוטב כשם שהחזיר את אנשי דורו בפיו ובלמודו כך
 החזיר כל העתידים להתגייר בצואתו שצוה את בניו ואת בני ביתו אחריו. נמצא אברהם

 אבינו ע"ה הוא אב לזרעו הכשרים ההולכים בדרכיו ואב לתלמידיו וכל גר שיתגייר. לפיכך
 יש לך לאמר אלהינו ואלהי אבותינו שאברהם ע"ה הוא אביך ויש לך לומר שהנחלת את
 אבותינו שלאברהם נתנה הארץ שנ' +בראשית י"ג י"ז, א"ן+ קום התהלך בארץ לארכה

  ולרחבה כי לך אתננה.
“You should say everything as they were established and dont change 
anything. Rather just as a born jew davens and blesses, so should you make 
brachot and daven whether you are alone or a shaliach tzibur. The main 
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thing is that Avraham taught the entire people and enlightened them of the 
true knowledge and the unification of G-d’s name……. 
Therefore anyone who converts until the end of all generations and anyone who 
unifies G-d’s name as is written in the Torah is considered a student of Avraham 
and one of his children. and it was Avraham who brought these converts back just 
as he brought back the people of his generation through his mouth, so he taught 
all future people who convert for avraham commanded his children. Therefore you 
should say “Our G-d and the G-d of our ancestors. for Avraham is your father!... 

 
 אבל שהוצאתנו ממצרים או שעשית נסים לאבותינו אם רצית לשנות ולומר שהוצאת את ישראל

 ממצרים ושעשית נסים עם ישראל אמור. ואם לא שנית אין בכך הפסד כלום מאחר שנכנסת
 תחת כנפי השכינה ונלוית אליו אין כאן הפרש בינינו ובינך. וכל הנסים שנעשו כאלו לנו ולך נעשו.

 הרי הוא אומר בישעיה +ישעי' נ"ו ג'+ ואל יאמר בן הנכר הנלוה אל ה' לאמר הבדל הבדילני
  /יבדילני/ ה' מעל עמו וגו', אין שום הפרש כלל בינינו ובינך לכל דבר.

But the language of “that You took us out of Egypt” or “your did Miracles for our 
ancestors” if you want to change it to say that “you took Israel out of Egypt” etc 
you may change it. But if you don’t want to change it, it is no problem since you 
are under Hashem’s wings there is no difference between us and you. and any 
miracle, it is as if it happened to you... 

 
 ודאי יש לך לברך אשר בחר בנו ואשר נתן לנו ואשר הנחילנו ואשר הבדילנו. שכבר בחר בך
 הבורא יתעלה והבדילך מן האומות ונתן לך התורה שהתורה לנו ולגרים שנ' +במד' ט"ו ט"ו+
 הקהל חוקה אחת לכם ולגר הגר חוקת עולם לדורותיכם ככם כגר יהיה לפני י"י. תורה אחת
 ומשפט אחד יהיה לכם ולגר הגר אתכם. ודע כי אבותינו שיצאו ממצרים רובם עובדי ע"ז היו

 במצרים נתערבו בגוים ולמדו מעשיהם עד ששלח הקב"ה משה רבינו ע"ה רבן של כל הנביאים
 והבדילנו מן העמים והכניסנו תחת כנפי השכינה לנו ולכל הגרים ושם לכולנו חוקה אחת. ואל
 יהא יחוסך קל בעיניך אם אנו מתיחסים לאברהם יצחק ויעקב אתה מתיחס למי שאמר והיה

 העולם. וכך מפורש בישעיה +ישעי' מ"ד ה'+ זה יאמר לי"י אני וזה יקרא בשם יעקב וגו'. ...
You should definitely make the bracha “He who chose us and Gave us the Torah” 
for G-d has chosen you and separated you from the nations and Gave you the 
Torah!...Don’t let your lineage feel bad for you because we are descendents of 
Avraham, Yitzchak and Yaakov and you are descendents of Hashem!... 
 
Questions: 

● Besides for Halachic arguments, in what way does Avraham make Ovadia 
feel included? 

● While we don’t follow the more exclusionary sources, what might they teach 
us about how converts feel? 

● How does this source expand our notion of what happened on Shavuot at 
Har Sinai? 
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